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@is one of the best known episodes in the Bibkd @ame of

the foundational stories of our culture: the berghCain and Abel,
the sinner and the saint, and the murder of thet $8i the sinner
resulting in divine retribution in the form of a ree and an
identifying mark on the sinner. But the biblicatcaunt of what

happened next is not as well known. Expelled ftbenland of Eden
for his sin, Cain later builds a city and beconfesancestor of a line
of Pre-Flood patriarchs. The Cainites subsequepdgsh in the

Flood, and Cain's lineage is blotted out completéihile it is true

that all the hopes and striving and accomplishmehtSain and his
family ended in vanity and futility, neverthelebg thiblical story of

Cain and his family was not told in vain. As wealslsee in this

survey of the ancient scriptural and legendaryitiats about Cain
and the Cainites, there is much that the Holy §pmends us to
learn from their story.



INTRODUCTION:

‘I HAVE GOTTEN A
MAN ..

After Adam and Eve committed the primal sin andevexpelled from the
"Paradise" or garden of Eden, they settled neagénden and began their
lives of toil and suffering in a world that had beenarred by sin.
Immediately after the account of their expulsiconirParadise, the story is
told in Gen. 4:1-5 of the births of their eldesiidien:

"Adam was intimate with Eve his wife, and she coved and bore
Cain, and said, 'l have

gotten [Hebkanal a man from God." She again bore his brother
Abel. Abel was a

keeper of sheep, but Cain was a tiller of the gdoult happened
after some time that Cain

brought of the fruit of the ground an offering teetLORD. Abel
also brought of the

firstlings of his sheep and of his fatlings. Gaaked favorably
upon Abel and his offering, but He

did not regard Cain and his offering. Cain wasyvangry
[Septuagint: ‘'very sorrowful’], and his



face was downcast."

Eve's joyful, even triumphant, exclamation at tivehlof her firstborn son -

- "l have gotten a man from God" -- reminds ushaf promise of salvation

in Gen. 3:15, in which God prophesies ongoingestoétween the Serpent
and the Woman, and between the "seed" or offsmfrie Serpent and the
offspring of the Woman. During the course of tkisife, the Woman's

seed would crush the head of the Serpent, butehgest would strike the

Woman's seed in His heel. The birth of Cain mayehaised Eve's hopes
and expectations, encouraging her that perhapprbmised redemption

would be accomplished through Cain.

But if she hoped that Cain would be the Redeenerhbpes would prove
to have been misplaced. Setting a pattern thatdvbe repeated many
times in the history of the human race and of thesen People, the
firstborn or the elder son fell into sin while auymer son followed the
paths of holiness. This was true not only in thsecof Cain and Abel (and
the third son Seth, who took Abel's place as pritgenf the righteous

seed), but also with the sons of Noah (Shem, appgathe third and

youngest son, is almost always listed first) asl welthe sons of Terah
(again, Abraham, apparently the third and youngest is always listed
first). This pattern continues with the successgenerations of the
patriarchs. The promises devolved upon Isaacadsté his older brother
Ishmael; upon Jacob instead of his older brotheaufFspon Judah,
Levi, and Joseph instead of their older brotherkReay and upon David
instead of any of his seven older brothers. Eaunhb,tthe offspring of the
elder son or sons would express hostility towatts offspring of the

younger son, or would even be noted for unfaittéato God.



CHAPTER 1

CAIN AND HIS
OFFERING

However, at first glance Cain seems to be a fditwwrshipper of God --
or so it might appear that he was at first. He hisdbrother Abel both
brought their offerings to God, as their parentsithave taught them to
do. Cain offered God a portion of the fruit of laigricultural labors, and
Abel offered God a portion of his flock. But, iroree way that the
Scriptures do not explain, God made it known thatwhs pleased with
Abel's offering but displeased with Cain's offeringerhaps, as some have
thought, and as some of the ancient legends s, signaled His
approval by sending fire to consume Abel's offering He did to the
offerings of Gideon and Elijah.

The Scriptures do not clearly state what it wasuaain's offering that

displeased God. Certainly it is not that offerilnfgrains or vegetables are
inferior to animal sacrifices -- God commanded éérep sacrifice both

vegetables and beasts, and in Psalm 50 and Psal@o8lexplains that, in

a real or ultimate sense, the blood of bulls andtgeneans nothing to
Him. Probably the explanation is found in the woaf the text, "Cain

brought of the fruit of the ground an offering toetLORD. Abel also

brought of the firstlings of his sheep and of raflifigs." That is, Cain

offered God a portion of his agricultural yield, evbas Abel brought the
firstlings and fatlings, the very best of his flocBy implication, Cain was

not careful to give God the best he had or thefifiss of his harvest,

indicating that Cain's devotion to God was notteang as Abel's.



As it happens, the Septuagint rendering of Geniglvéry different from
the textual reading found in the Dead Sea Scroit the later Hebrew
Masoretic text. As we saw above, after the saerifind God's expression
of displeasure, Cain grew angry and his face wasndast. God then
confronted Cain. In the Septuagint, the text says:

"And the LORD God said to Cain, 'Why have you beecngry
and why is your face

downcast? Have you not sinned if you have brougightly, but
not rightly divided it?

Be still -- to you shall be his submission, and yhall rule over
him." (Gen. 4:6-7)

"Not rightly divided it" suggests that Cain hadestfd God an imperfect
sacrifice, keeping the better part of the harveshfmself. But in higCity
of God St. Augustine of Hippo presented a differentriptetation of the
Septuagint's "not rightly divided." According té. Sugustine, Cain gave
God some of his possessions but did not give Gaat Wk really wanted --
his heart. Cain did not have faith, as indicatgdHeb. 11:4, which says
that it was by faith that Abel offered a betterrfa® than Cain. In other
words, Cain's heart was disposed to evil, and ekdtdisposition would
shortly display itself with Cain's murder of hibver, as St. John said:

"For this is the message that you heard from tlginbéng, that we
should love one

another. Not as Cain, who was of the wicked omeé, slew his
brother. And why

did he slay him? Because his own works were el his
brother's righteous."

(I John 3:11-12)



In contrast to the Septuagint's "not rightly didlieeading, the Hebrew
Masoretic and the Dead Sea Scrolls show the foligwiersion of Gen.
4:6-7

"And the LORD said to Cain, 'Why are you angry, any is your
face downcast?

If you do well, will you not be accepted? And dydon't do well,
sin crouches at

the door. lIts desire is to have you, but you muist over it.

Although the Septuagint's reading is probably based Hebrew text of
Genesis that is older than both the Masoretic ArdDead Sea Scrolls, in
this case the Masoretic and Dead Sea Scrolls seehave the better
reading. The meaning of the Septuagint's admanitiBe still -- to you
shall be his submission, and you shall rule ovar,'his not at all obvious.
Who shall submit to Cain? Over whom shall CainePulPerhaps we
should understand "him" as a reference to Abel.s \Bad saying that if
Cain controlled his anger and repented, God waadif him above Abel?
That interpretation is possible, even if the megroh the text is unclear.
In comparison, the Masoretic/Dead Sea Scrolls ngagresents no such
interpretive difficulties, and in fact shows a soid moral theology,
exhibiting the drama of the inner struggle agaiteshptation and the
inclination toward sin that we all experience, @odtraying sin as a deadly
beast lying in wait to pounce on us and devour us.

In any case, whatever reading of Gen. 4:6-7 isctireect one, we may
conclude that this scripture passage indicates @an's offering was
displeasing to God because his heart was not wightGod. As St. John
said, "his own works were evil."

Cain's offering in Jewish legend

The stories of Cain and his family were embellisaed interpreted in the
various ancient Jewish legends that are recordeddh sources as the pre-
Christian apocryphal Book of Jubilees (circa 10C.B.the so-called books
of Adam and Eve (three pre-Christian apocryphalk&dnat were redacted
and rewritten by Christian editors), the historicatitings of Flavius
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Josephus (circa 90 A.D.), and the medieval cobhactf Jewish midrash
known as th&epher ha-YashdBook of Jasher, circa 1200 A.D.).

Of these legendary sources, the Book of Jubilesgh®least to say about
Cain and his family, with the books of Adam and Erel the Book of
Jasher offering the most embellishments. Regar@aim's offering, the
Book of Jubilees says only that "in the first (Yeafrthe third jubilee, Cain
slew Abel because (God) accepted the sacrificebefl fand did not accept
the offering of Cain." (Jubilees 4:2) Thus, théhau of Jubilees mentions
the fact that God did not accept Cain's offeringt thoes not venture to
explain why Cain's offering was displeasing to Godnless, that is, there
is any significance to the use of the word "sawelfifor Abel's gifts as
opposed to the use of the word "offering" for Cauifts.

Two of the three books of Adam and Eve, tlie of Adam and Evand
the erroneously-nameipocalypse of Moseare very similar to each
other, because theApocalypse is in fact an embellished and
redacted version of thieife. Neither of those books mentions the episode
of Cain and Abel's offerings, nor do they provigeexplanation for Cain's
murder of Abel. However, the third book of Adanddgve -- traditionally
divided into "First" and "Second” Adam and Eve, aondetimes known
asThe Conflict of Adam and Eve with Satamot only tells the story of
Cain and Abel's offerings with much added detadlt tis neither found in
nor would be suspected from the biblical narrattuat, it goes so far as to
introduce an entirely different motive for Cain'sinter of Abel. InThe
Conflict of Adam and Eve with Sata®od's disapproval of Cain's offering
plays a comparatively minor role in the events ilegdup to Abel's
murder. Instead, this legend says that Cain, wbim fan early age began
to display a character that was proud, hard-heairgalous, and violent (I
Adam and Eve 76:1-2), was moved to do away witlupiand godly Abel
because Cain wanted to marry his sister Luluwa, nrvhAddam and
Eve intended Abel to marry (I Adam and Eve 76:10-121-12). Upon
learning from Satan about his parents' plans fduwa and Abel, Cain
confronted his mother in anger:

". .. he went to Eve, his mother, and beat heail,ansed her, and
said to her,



‘Why are you planning to take my sister to wedtbemy brother?
Am | dead?'

His mother, however, quieted him, and sent hinhfteld where
he had been.

Then when Adam came, she told him of what Cain d@wk. But
Adam grieved

and held his peace, and said not a word. Thehendxt morning
Adam said to

Cain his son, 'Take of your sheep, young and gand ,offer them
up to your

God; and | will speak to your brother, to make is Bod an
offering of corn.'

They both obeyed their father Adam, and they td@lrtofferings,
and offered

them up on the mountain by the altar." (I Adam &nd 78:12-17)

It is remarkable that in this legend the offeringfjsCain and Abel have
been reversed. Contrary to what the Scripturesinathis tale it is Cain

who offers animal sacrifices and Abel who offeraigs and vegetables. It
is possible that this alteration reflects a bowd&ion of the biblical

narrative by an Encratic Christian heretic who atgd the killing and

eating of animals, perhaps due to a "Manichaegettien of created

matter. The introduction of the motive of Cairéalpusy over his sister
Luluwa also seems to be suggestive of Encratism.

Continuing with this greatly embellished account ©@&in and Abel's
sacrifice,The Conflict of Adam and Eve with Satays:
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"But Cain behaved haughtily towards his brothed ahoved him
from the altar,

and would not let him offer up his gift on the altBut he offered
his own on it,

with a proud heart, full of guile, and fraud. BEag for Abel, he set
up stones that

were near at hand, and on that, he offered upiftisvigh a heart
humble and free

from guile. Cain was then standing by the altamdrich he had
offered up his

gift; and he cried to God to accept his offeringt bod did not
accept it from him;

neither did a divine fire come down to consumedifering. But
he remained

standing over against the altar, out of humor aneBmess,
looking towards his

brother Abel, to see if God would accept his offgror not. And
Abel prayed

to God to accept his offering. Then a divine fteene down and
consumed his

offering. And God smelled the sweet savor of hifermg;
because Abel loved

Him and rejoiced in Him. And because God was piglased with
him, He sent

him an angel of light in the figure of a man whaltzartaken of
his offering,
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because He had smelled the sweet savor of hisraffeaind they
comforted Abel

and strengthened his heart. But Cain was lookimglbthat took
place at his

brother's offering, and was angry because of literiThe opened
his mouth and

blasphemed God, because He had not accepted bigngff But
God said to

Cain, 'Why do you look sad? Be righteous, that ¥ mecept your
offering. Not

against Me have you murmured, but against yoursétid God
said this to Cain

in rebuke, and because He abhorred him and hisirggfe And
Cain came down

from the altar, his color changed and with a sae,fand came to
his father and

mother and told them all that had befallen him.dAdam grieved
much because

God had not accepted Cain's offering.” (I Adam Bwxd 78:18-28)

In this retelling of the story of the offerings ©&in and Abel, there can be
no doubt about the reason God did not accept Cafifésng. In fact, the
drama of this episode almost seems anticlimactizesthe author had
already gone to such lengths to establish Cairckeginess and impiety.
Even prior to this episode, the author had expthithat Cain never liked
offering sacrifices, and that God therefore did amtept Cain's sacrifices (|
Adam and Eve 77:7-8). The way the author told shisy, there could be
no question that God could never accept such #isaas Cain offered.
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As mentioned above, the legends found in the bafk&dam and Eve

were Jewish in origin (several of the same legethds appear in these
books are also mentioned in ancient Jewish ralddimigitings), but the

books themselves are Christian writings. Whenoihes to specifically

Jewish interpretations or embellishments of theystd Cain and Abel's

offerings, it is the Jewish philosopher Philo ofeRdndria and the Jewish
priest and historian Josephus who provide us mith ¢arliest known

Jewish interpretations of this episode. To Phi@in is the type of

covetousness, folly, and impiety, and in a treatiséhe sacrifices of Abel
and Cain, Philo identifies Cain as the type of-kmie (cf. "the way of

Cain" in Jude 10-13). Josephus presents Cainfiesiag from those same
moral flaws:

"Adam and Eve had two sons. The elder of themmaased Cain,
which name,

when it is interpreted, signifiea possessignthe younger was
Abel, which signifies

sorrow. They had also daughters. Now, the two brethvere
pleased with

different courses of life; for Abel, the youngerasva lover of
righteousness, and,

believing that God was present at all his actidres,excelled in
virtue, and his

employment was that of a shepherd. But Cain wasonly very
wicked in other

respects, but was wholly intent upon getting, aadifst contrived
to plough the

ground. He slew his brother on the occasion fdlgw-- They
had resolved to
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sacrifice to God. Now Cain brought the fruits loé tearth, and of
his husbandry;

but Abel brought milk, and the first-fruits of hikocks; but God
was more delighted

with the latter oblation, when he was honoured withat grew
naturally of its own

accord, than he was with what was the inventiora afovetous
man, and gotten

by forcing the ground; whence it was that Cain wexy angry that
Abel was

preferred by God before him; . . . Artiquities of the Jews, I,
1)

In this account, Josephus examines the occupatib@ain and Abel to

find clues to their respective characters. Acamydio Josephus, Cain's
decision to become a farmer is associated withva&toas, domineering
and controlling nature, while Abel's decision toctwme a shepherd is
linked to his righteousness and virtue. Becausel Ablieved that God is
omnipresent, he chose an occupation in which hdetéand guarded God's
creation, but because Cain did not believe as highér, but was a
covetous man, he exploited the earth and "forced"ground. For that
reason -- not because farming is a sinful line ofky nor because God
does not accept vegetable offerings, but becausmiofs wicked motives
in becoming a farmer -- God did not accept Caiffering of vegetables

and grain.

In contrast, the Book of Jasher tells the storthefbirth of Cain and Abel
and their offerings in this way:

"And the Lord God drove them that day from the gardf Eden,
to till the
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ground from which they were taken, and they wentcmelt at the
east of

the garden of Eden; and Adam knew his wife Evesdrglbore two
sons and

three daughters. And she called the name of tise liorn Cain,
saying, 'l have

obtained a man from the Lord,' and the name ofdtmer she
called Abel, for

she said, 'In vanity we came into the earth, andainity we shall
be taken from

it." And the boys grew up and their father gaveniha possession
in the land;

and Cain was a tiller of the ground, and Abel apkeeof sheep.
And it was at

the expiration of a few years, that they broughtapproximating
offering to the

Lord, and Cain brought from the fruit of the grourathd Abel
brought from the

firstlings of his flock from the fat thereof, ando® turned and
inclined to Abel

and his offering, and a fire came down from thed_stom heaven
and consumed

it. And unto Cain and his offering the Lord didtarn, and he did
not incline to

it, for he had brought from the inferior fruit dig ground before
the Lord, and
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Cain was jealous against his brother Abel on adcofithis, and
he sought a

pretext to slay him." (Jasher 1:12-16)

In accordance with the speculation of other wrjtdris midrash says that
God made known His acceptance of Abel's offeringsbyding fire from
heaven to consume it. However, Cain's offering matsaccepted by God,
because it was "the inferior fruit of the ground\pparently that means not
that God likes animal sacrifices better than vdgetafferings, but that, as
the Septuagint says and even the Masoretic texdests; Cain was not
careful to bring God the best of the harvest. €Thasensus of ancient
Jewish and Christian tradition, then, is that Gaidffering was
unacceptable either because it was not the betediarvest, or because
Cain had a selfish and covetous heart, or bothd \@ms not first in Cain's
life, and that became evident in the way he offdiiedsacrifice.
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CHAPTER 11

THE MURDER OF ABEL

Despite God's admonition, Cain did not repent.hBathe nursed his anger
and jealousy, and sought an opportunity to "geh'éweath his brother.

"Cain said to Abel his brother, 'Let us go outhie field." It came
to pass while

they were in the field that Cain rose up againselAtis brother
and slew him.

The LORD God said to Cain, 'Where is Abel your beo?' He
said, 'l do not

know. Am | my brother's keeper?' The LORD saidhatVhave
you done?

The voice of your brother's blood cries to Me outhe ground.™
(Gen. 4:8-10)

It should be mentioned that both the Masoretic &xd the Dead Sea
Scrolls have a defective reading in Gen. 4:8. gireament with the ancient
Targumim, the Samaritan Pentateuch, and the AraRestitta, the Greek
Septuagint says, "And Cain said to Abel his brqthest us go out to the
field." And it came to pass while they were in fiedd . . . ." But the
Hebrew Masoretic text and the Hebrew scrolls frooman say, "And
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Cain said to Abel his brother. And it came to pakile they were in the
field . . .." Perhaps while an ancient scribe wagying this text, his eyes
strayed from the first "field" to the second "figl&ausing the accidental
deletion of what Cain said to Abel. Because thérele texts are lacking
the words "Let us go out to the field," Englishngkations usually render
the Hebrew words for "Cain said to Abel his brothes, "Cain spoke to
Abel his brother" or "Cain told Abel his brother."

Notwithstanding that mistake in the Masoretic ahd Qumran texts, all
manuscripts agree that, given a chance to resigit&tion, Cain chose to
indulge his basest desires. As it says in the Bddk/isdom in reference
to Cain's murder of Abel, "But when the unjust maithdrew from
[wisdom] in his anger, he perished through hisricattal wrath" (Wisdom
10:3). Then, having committed murder, God gave &iahance to confess
his sin, but Cain lied to God and pretended ndinimwv where Abel was or
what had become of him. Cain's attempt to misleadnisdirect the
omniscient and omnipresent God is a further inahoadf his lack of faith.
As Josephus suggested, Cain apparently did noéveelihat God was
present at all his actions -- and so the first belsgr born became the
world's first murderer.

The enormity of the crime of murder is expresseGdu's declaration that
Abel's blood was crying to God -- but not crying foercy and forgiveness
for Cain, but for justice, for vengeance (Heb. #2:2Beginning with the
story of Abel's murder, the Scriptures continuadigich the need for severe
justice and reparations to atone for the sheddihghe blood of the
innocent. In the Gospels, Jesus identified Abmlsder as the first in a
long, bloody roll of martyrdoms, the wicked rising against the righteous
and shedding their blood. After issuing a sham stinging indictment of
the Scribes and Pharisees, Jesus pronounced thréia¢ of punishment on
them:

"Therefore, behold, | send you prophets and wise amal scribes,
and some of

them you shall kill and crucify, and some of theoushall beat in
your synagogues,
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and persecute them from city to city, so thatladl tighteous blood
shed upon the

earth may come upon you, from the blood of rightedbel to the
blood of

Zechariah son of Berechiah, whom you slew betwbernTemple
and the altar.

Amen, | say to you, all these things shall comenughis people."
(Matt. 23:34-36)

The ancient Jewish sages taught that taking aslifke destroying a whole
world, and that saving a life is like saving a woelorld. But Christ's
teaching goes much further than that, for He shothad persecuting and
killing the righteous effectively makes one a gaptnt in the persecution
and martyrdom of all the innocents and saints winelever suffered and
died at the hands of the unrighteous.

Abel's murder in Jewish legend
Perhaps the earliest known extrabiblical Jewislertégabout Abel's death
is found in the apocryphal Book of Enoch, which vegparently written

well before 200 B.C. At one point in that book,d€h visits or sees a
vision of Sheol or Hades:

"I saw (the spirit of) a dead man making suit, &l voice went
forth to heaven

and made suit. And | asked Raphael the angel wimwith me,
and | said unto

him: 'This spirit which maketh suit, whose is ithese voice goeth
forth and maketh

suit to heaven ?' And he answered me saying: 'iBhike spirit
which went forth
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from Abel, whom his brother Cain slew, and he makgs suit
against him till his

seed is destroyed from the face of the earth, dedséed is
annihilated from

amongst the seed of men.™ (Enoch 22:4-7)

It is possible that Heb. 12:24 was alluding to tkety legend, or to a
similar tradition. The image of Abel's blood crgito God for vengeance
is at least comparable to this legend of Abel'stspi Sheol praying to God

for the annihilation of Cain's descendants. Siryilan Rev. 6:9-11 the

souls of Christian martyrs in heaven pray to Godwenge their deaths by
punishing the wicked on earth.

As for the Book of Jubilees, just as it had litbesay about the offerings of
Cain and Abel, so it was very concise in relatirgn® murder of Abel,

saying only, "And he slew him in the field, and bisod cried from the

ground to heaven, complaining because he had kiain And the Lord

reproved Cain because of Abel, because he hadfshin. . . ." (Jubilees
4:3-4). Then in Jubilees 4:5, Cain is charactdrize the prototype of the
man "who smites his neighbor treacherously," anduipilees 4:31 it says
"with a stone he had killed Abel," the first timayaknown source

identifies Cain's murder weapon.

Jubilees' description of Abel's murder as a actredichery might be an
indication that the author of Jubilees was workivith a copy of Genesis
that had the original reading of Gen. 4:8 as pkegkin the Septuagint. In
the Septuagint, Gen. 4:8 shows Cain inviting Abedd¢company him to the
field and then attacking him when they were outhim field alone. Such a
scenario would be "treacherous.” On the other htnmedmere act of Cain's
murdering his own younger brother, whom he shougehloved and

protected, could be said to be "treacherous." aidyt the author of

Jubilees had a copy of Genesis that partially abvath the Septuagint and
clearly disagreed with the Masoretic in Gen. 1118250 it could be that
Jubilees 4:5 is another instance of agreementav@bptuagint reading.

As for other ancient Jewish legends, ttitee of Adam and Evand the
Apocalypse of Mosaf not describe the actual murder of Abel with any
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more detail than is found in Holy Scripture, bugyttdo embellish the story
by supplying some interesting details from the pecsve of Adam and
Eve. In theLife, the story is told that after Cain and Abel weoen) Eve
had a vision while she slept: ". . . as it werelittod of our son Abel in the
hand of Cain, who was gulping it down in his moutcbmpare Gen.
4:11). When Eve told Adam her vision, as a preoauhe decided that
their sons should be raised in separate locatibAed they made Cain an
husbandman, (but) Abel they made a shepherd; iardtat in this wise
they might be mutually separated.” Despite thosecautions, Cain
nevertheless murdered his brother Abel when Adas 128 years old and
Abel was 122 years old.

In the ApocalypsgEve's vision of Cain's swallowing Abel's bloodswaot
a prophecy of the murder, but served as the meandich Adam and Eve
discovered Abel's murder. "And they both went &mehd Abel murdered
by the hand of Cain his brother." But Michael thehangel told Adam
and Eve, "Reveal not the secret that thou knovee€iain thy son, for he is
a son of wrath. . . . Do thou tell him nothing."

Another interesting detail found in thé&e and theApocalypsas that at the
time of Adam's funeral, Abel's body was buried witdam's, but in the
Life it is not made clear if Abel's body had previouslgen buried
elsewhere. Thdépocalypsesays it was not possible to bury Abel's body
until Adam's death:

"And God said: 'Let the body of Abel also be broig And they
brought other

linen clothes and prepared his (body) also. Fowhe unburied
since the day

when Cain his brother slew him; for wicked Cainkapeat pains
to conceal (him)

but could not, for the earth would not receive ton the body
sprang up from the

earth and a voice went out of the earth sayingilllnot receive a
companion body,
21



till the earth which was taken and fashioned inacometh to me.'
At that time, the

angels took it and placed it on a rock, till Adams Father was
buried. And both

were buried, according to the commandment of Godhé spot
where God

found the dust, and He caused the place to beafug."

The Conflict of Adam and Eve with Saiacludes a lengthy and detailed
account of the murder of Abel and Cain's thwartddnapts to conceal
Abel's body. Significantly, this version of thegénd agrees with the
Septuagint reading of Gen. 4:8 in which Cain sayaliel, "Let us go out
to the field":

"As to Cain, he was so resentful and so angryhbatent into the
field, where

Satan came to him and said to him, 'Since yourhbrofAbel has
taken refuge with

your father Adam, because you shoved him from iter,ahey
have kissed his face,

and they rejoice over him, far more than over yahen Cain
heard these words

of Satan, he was filled with rage; and he let ne know. But he
was laying wait to

kill his brother, until he brought him into the eavand then said to
him: -- 'O brother,

the country is so beautiful, and there are suchutifed and
pleasurable trees in it, and
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charming to look at! But brother, you have neveerbone day in
the field to take

your pleasure in that place. Today, O my brotherery much
wish you would come

with me into the field, to enjoy yourself and te&s$ our fields and
our flocks, for you

are righteous, and | love you much, O my brothart $ou have
alienated yourself

from me." Then Abel consented to go with his beot@ain into
the field. But before

going out, Cain said to Abel, 'Wait for me, untifdich a staff,
because of wild beasts.'

Then Abel stood waiting in his innocence. But Cia froward
fetched a staff and

went out. And they began, Cain and his brotherl Atoewalk in
the way; Cain

talking to him, and comforting him, to make him det
everything." (I Adam and Eve 78:32-39)

In this account, Cain's invitation to Abel, "Let g® out to the field"
is interpreted as nothing more than a deceitfuy pldéhat seems to be the
interpretation that is most likely to be the rightie. Nevertheless, it is
possible that the murder of Abel was not premeglitadnd that Cain only
wanted to talk to Abel, or maybe even quarrel witin or take out his
anger on Abel in a non-lethal fashion.

The Conflict of Adam and Eve with Satiren describes the murder of

Abel in graphic and gruesome detail, agreeing Wl tradition in the
Book of Jubilees that Cain murdered Abel with asto
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"And so they went on, until they came to a lonelgcp, where
there were no sheep;

then Abel said to Cain, 'Behold, my brother, we tred from
walking; for we see

none of the trees, nor of the fruits, nor of theuflshing green
plants, nor of the sheep,

nor any one of the things of which you told me. aihare those
sheep of thine you

told me to bless?' Then Cain said to him, '‘Comeaod you shall
see many beautiful

things very soon, but go before me, until | catphta you." Then
went Abel forward,

but Cain remained behind him. And Abel was walkinghis
innocence, without guile;

not believing his brother would kill him. Then @aiwhen he
came up to him,

comforted him with his talk, walking a little belirhim; then he
ran up to him and beat

him with the staff, blow after blow, until he watusned. But
when Abel fell down on

the ground, seeing that his brother meant to ki, he said to
Cain, 'O my brother,

have pity on me. By the breasts we have suckedt dibrme! By
the womb that bore

us and that brought us into the world, don't beattondeath with
that staff! If you will
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kill me, take one of these large stones and killauight." Then
Cain, the hard-hearted

and cruel murderer, took a large stone, and bsabriother's head
with it, until his

brains oozed out, and he wallowed in his bloodptesehim. And
Cain repented not of

what he had done." (I Adam and Eve 79:1-8)
The story then continues with an account of Abd#@bed crying out to God
and unrepentant Cain's attempts to bury Abel's bddierestingly, this
legend's reason for the earth's first expulsioAlml's body agrees with the
Apocalypse of Mosestated reason for the earth's expulsion of Albelty:

"But the earth, when the blood of righteous Abel fen it,
trembled, as it drank his blood,

and would have destroyed Cain because of it. Amditood of
Abel cried mysteriously

to God, to avenge him of his murder. Then Cainabegt once to
dig the ground

wherein to lay his brother; for he was tremblingnirthe fear that
came over him, when

he saw the earth tremble on his account. He thshhas brother
into the pit he made,

and covered him with dust. But the ground woultneceive him;
but it threw him up at

once. Again Cain dug the ground and hid his brotheit; but
again the ground threw
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him up on itself; until three times the ground ttihgew up on
itself the body of Abel.

The muddy ground threw him up the first time, besgsabie was not
the first creation; and

it threw him up the second time and would not rezehim,
because he was righteous and

good, and was killed without a cause; and the gtahrew him up
the third time and would

not receive him, that there might remain before Iisther a
witness against him. And so

the earth mocked Cain, until the word of God camehim
concerning his brother."

(I Adam and Eve 79:9-15)

After its greatly embellished account of Cain's dauy this legend shows a
surprisingly brief account of God's confrontatiohGain regarding what
had become of Abel:

"Then was God angry, and much displeased at Adeksh; and
He thundered from

heaven, and lightnings went before Him, and thed\ddrthe Lord
God came from heaven

to Cain, and said to him, 'Where is Abel your beoth Then Cain
answered with a proud

heart and a gruff voice,”"How, O God? Am | my Inets
keeper?™ (I Adam and Eve 79: 16-17)

Turning now to Josephus, he says of the murderlynirat Cain "slew his
brother, and hid his dead body, thinking to escdigeovery.” Josephus
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then related this somewhat embellished accountoaf<Gconfrontation of
Cain:

"But God, knowing what had been done, came to Gaid, asked
him what

was become of his brother, because he had nottseenf many
days,

whereas he used to observe them conversing togethether
times. But Cain

was in doubt with himself, and knew not what ansteegive to
God. At first

he said that he was himself at a loss about highérs
disappearing; but when

he was provoked by God, who pressed him vehemeasy,
resolving to know

what the matter was, he replied he was not hidbrist guardian or
keeper,

nor was he an observer of what he did. But inrretiod
convicted Cain as

having been the murderer of his brother, and shidonder at
thee, that thou

knowest not what is become of a man whom thou thyssest
destroyed.™

Among all the sources of extrabiblical Jewish lefydine Conflict of Adam
and Eve with Satahas the longest and most embellished version of<a
murder of his brother and God's confrontation oihCdn comparison, the
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account in the medieval Book of Jasher, althoug very embellished, is
nowhere near as lengthy. Jasher also presentsyadifeerent scenario
than the form of the legend @onflict, as we see here:

"And in some time after, Cain and Abel his brotheent one day
into the field

to do their work; and they were both in the figlhin tilling and
ploughing his

ground, and Abel feeding his flock; and the flodsged that part
which Cain

had ploughed in the ground, and it sorely grievedn@n this
account. And

Cain approached his brother Abel in anger, andal utnto him,
What is there

between me and thee, that thou comest to dwelbend thy flock
to feed in

my land? And Abel answered his brother Cain aid snto him,
What is

there between me and thee, that thou shalt edledteof my flock
and clothe

thyself with their wool? And now therefore, puf ¢fie wool of
my sheep with

which thou hast clothed thyself, and recompensdaméheir fruit
and flesh which

thou hast eaten, and when thou shalt have dong thili then go
from thy land

28



as thou hast said. And Cain said to his brothesl ABurely if |
slay thee this day,

who will require thy blood from me? And Abel anse® Cain,
saying, Surely

God who has made us in the earth, he will avengeauge, and
he will require

my blood from thee shouldst thou slay me, for tlwdLis the
judge and arbiter,

and it is he who will requite man according to hisl, and the
wicked man

according to the wickedness that he may do upadh.e&nd now,
if thou

shouldst slay me here, surely God knoweth thy sedesvs, and
will judge thee

for the evil which thou didst declare to do unto this day. And
when Cain

heard the words which Abel his brother had spokahold the
anger of Cain

was kindled against his brother Abel for declaring thing. And
Cain hastened

and rose up, and took the iron part of his ploughimstrument,
with which he

suddenly smote his brother and he slew him, and Ggilt the
blood of his brother

Abel upon the earth, and the blood of Abel streaoph the earth
before the
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flock. And after this Cain repented having slais firother, and he
was sadly

grieved, and he wept over him and it vexed him edogly. And
Cain rose up

and dug a hole in the field, wherein he put higheds body, and
he turned the

dust over it. And the Lord knew what Cain had ddnehis
brother, and the

Lord appeared to Cain and said unto him, Where bigl Ahy
brother that was

with thee? And Cain dissembled, and said, | ddknoiv, am | my
brother's

keeper? And the Lord said unto him, What hast ttlone? The
voice of thy

brother's blood crieth unto me from the ground whtrou hast
slain him. For

thou hast slain thy brother and hast dissembledréefne, and
didst imagine in

thy heart that | saw thee not, nor knew all thyicat. But thou
didst this thing

and didst slay thy brother for naught and becaessploke rightly
to thee, . . ."

(Jasher 1:17-31)

In the Book of Jasher, obviously following the deifiege Masoretic reading
of Gen. 4:8, Cain does not invite his brother tooaepany him to the field,
but he does "speak" or "say" things to Abel prmmattacking and killing
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him in the field. In Jasher, Cain quarrels withehlwhile he and his
brother are about their usual labors in the fieMko, in this fictionalised
account, Cain does not tell Abel the real reasors laagry with him -- he
says nothing of their offerings, instead findingilfawith Abel on other
grounds, much like a typical fight or quarrel betwesiblings. Especially
fascinating is the reference to Cain's "repentanceliore regret or remorse
than true repentance, of course. The great Jesdgh Rashi interpreted
Cain's repentance as sincere, but many other Jewalshis said Cain's
repentance was not genuine, just as it sayheConflict of Adam and Eve
with Satan Also, like Josephus, the Book of Jasher mak@dicixwhat
seems to be strongly implied in Holy Scripture tt@ain concealed Abel's
murder by burying his body. Josephus and Jastibrdhow no knowledge
of the legend in the books of Adam and Eve regarttie impossibility of
burying Abel's body until Adam's burial.
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CHAPTER III

CAIN'S CURSE AND THE
MARK OF CAIN

After confronting Cain about the horrible crime had committed, God
pronounced a curse on Cain, as it says in Gen:¥611

" *‘And now you are cursed from [or 'by] the eastthich has
opened her mouth

to receive your brother's blood from your hand. éWlyou till the
earth, from

now on it will not yield its strength to you. Yahall be a fugitive
and a

vagabond on the earth.” Cain said to the LORD QGdg, sin [or
‘punishment is

too great for me to bear. Behold, You have driwenout this day
from the face of

the earth, and | shall be hidden from Your facel hishall be a
fugitive and a

vagabond on the earth. It will come to pass thgbae who finds
me shall slay
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me." The LORD God said to him, Therefore anyor® \slays
Cain shall suffer

sevenfold vengeance." The LORD God set a mark @&n so
that no one

who found him would slay him."

The Hebrew of Gen. 4:11 can be translated eithéiAad now you are
cursedfrom the earth" or as "And now you are curdsgcthe earth." It is
not clear which translation is the correct one abse both make sense. If
it is rendered "from," the curse would refer to tlaabond life to which
Cain was condemned, but if it is rendered "by,"dbese would refer to the
earth no longer yielding its strength to Cain. Heptuagint says "from."

Overall, the Septuagint text of Gen. 4:11-15 ig$sential agreement with
the Masoretic rendering, but differs in some imaottrespects. First,
instead of the Masoretic text's "a fugitive andagabond," the Septuagint
says, "groaning and trembling." In light of Caisighsequent wandering in
the land east of Eden, "a fugitive and a vagabamoiiears to be the
superior translation of this scripture passage.

Second, in the Masoretic text, Cain makes a plantieclaration of what
God's curse will entail for him, but in the Septmhghe makes a
conditional "if-then" statement of what the cursewd entail, saying, If
You cast me out this day from the face of the eaxth | shall be hidden
from Your presence, and | shall be groaning anchibteng on the earth,
thenit will be that anyone who finds me shall slay tmé the Septuagint,
God responds, "Not so," whereas in the Masoretie tAsponse is,
"Therefore . .. ."

But the most remarkable feature of the Septuaginthis passage is
that Cain is presented as despairing of God's mexgyaiming, "My crime
is too great for me to be forgiven." That trariskatis one possible
rendering of the underlying Hebrew, which can dsedranslated, "My sin
is too great for me to bear" or "My punishmentos great for me to bear."
Thus, the Septuagint shows Cain in despair, feattag his guilt will
inevitably result in divine retribution in the formaf his own violent
death. On the other hand, the alternate tranektiuld show Cain either
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as expressing grief and contrition, or else as taimpg about the severity
of God's punishment and arguing that it amounis death sentence -- but
apparently not despairing of the possibility ofdieeness. It is unclear
which of these three possible translations is ijt& one.

Cain apparently found his punishment to be veryess\but what is
noteworthy about this episode is God's leniencypimishing Cain.
Although the Scriptures teach that death is theguaishment for murder,
and that the shedding of innocent blood calls faesere penalty, God
does not issue a death sentence. Instead He ddbsteCain's days as a
farmer are at an end, and that he would be doomadixandering, restless
life. God even threatens a sevenfold vengeanangane who kills Cain,
indicating that God was not eager for Cain's dedthus, God showed
Himself to be a fair and just and moderate judgeypering justice with
mercy. As He later said through Ezekiel, "I haeepteasure in the death
of him who dies, says the Lord GOD. Therefore ne@and live" (Ezek.
18:32).

As for the famous "mark of Cain," the Scriptures mat explain what
Cain's "mark" was, so naturally there has been nspeitulation about the
"mark." There is nothing to favor the old racigtesulation that God
turned Cain's skin black so that Cain was the docesf the African

peoples. After all, according to the Scripturesl amcient tradition, the
entire lineage of the Cainites was exterminatethenFlood, so no one on
earth since the Flood could be a descendant of. Qdan is there much, if
anything, to recommend the more recent speculdtiab Cain was the
legendary ancestor of the Kenites, and that thg sifiothe mark of Cain is
nothing more than a Hebrew folktale or fable thaaswbased on a
distinctive Kenite tattoo. It is quite possiblegwever, that the mark of
Cain was in fact an identifying tattoo.

Cain's curse and mark in Jewish legend

The Book of Jubilees does not mention the markadh(but on the subject
of Cain's curse, Jubilees says, "And the Lord negmoCain because of
Abel, because he had slain him, and he made hiagitive on the earth
because of the blood of his brother, and he cumsadipon the earth. And
on this account it is written on the heavenly tapl€ursed is he who
smites his neighbor treacheroysind let all who have seen and heard say,
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So be it; and the man who had seen and not decl@)edet him be
accursed as the other." And for this reason vee, fihe angels] announce
when we come before the Lord our God all the sifchvis committed in
heaven and on earth, and in light and in darknass, everywhere"
(Jubilees 4:4-7).

Thus, the only added material in the Book of J@#sleaccount of Cain's
curse is the purported statement of the angel Gla@'s murder of Abel
caused a divine law to be written on the heavealjes and made it
necessary for the angels to tell God about alldims they observe on
earth. Remarkably, in this way the author of hdsl seems to have
intended to explain why God found out about Abetisrder from the
"voice" of Abel's blood rather than from an angedport. Of course, this
purported statement is in keeping with the Boolutfilees' insistence that
all of the commandments and rites of therah are nothing less than
earthly versions of commandments and rites thaglarapserve in heaven.
It should be noted, though, that Jubilees seeragitee with the Masoretic
reading of "fugitive and vagabond" in Gen. 4:12, ibétead of the
Septuagint's "groaning and trembling."

The Life of Adam and Eveand theApocalypse of Moseai not say
anything about Cain's curse or Cain's mark, sihey tell the story of
Abel's murder from Adam and Eve's perspectivethtise two books, Cain
is "wicked," "a son of wrath," perhaps even destifrem birth to turn to
wickedness and murder his brother (a detail thaldcoeflect a bit of
Manichaean coloring that may have been added tddgend by a
medieval Christian heretic), but as for Cain's ewasd what it would entalil
for him, these legends say nothing. Indeed, thmougthe remainder of
theLife of Adam and Evand theApocalypse of Mosgaothing else is said
pertaining to Cain except for the account of Abblsial with his father
Adam.

In The Conflict of Adam and Eve with Sdsaversion of Cain's curse, we
again see evidence that the author was followitexaof Genesis that was
in agreement with the Septuagint tradition:

"Then God said to Cain, 'Cursed be the earth thatdrunk the
blood of Abel your
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brother; and as for you, you will always be tremgland shaking;
and this will be

a mark on you so that whoever finds you will kibuy' But Cain
cried because

God had said those words to him; and Cain saidito, ©© God,
whosoever finds

me shall kill me, and | shall be blotted out frohe tface of the
earth." Then God

said to Cain, 'Whoever finds you will not kill yolnecause before
this, God had

been saying to Cain, 'l shall put seven punishmentanyone that
kills Cain.™

(I Adam and Eve 79:16-20)

The reference to "trembling and shaking" matches ®eptuagint's
"groaning and trembling" in Gen. 4:12, 14. Intéiregy, this legend
interprets Cain's "trembling and shaking" as therkmaf Cain, and
interprets his mark as meant to make it easiepdople to identify Cain so
they could kill him. This is opposed to the Sauijgls, which say that the
mark of Cain was intended to prevent anyone frolingi him. Notice,
however, that this legend is somewhat ineptly emitat this point, in that it
has God tell Cain that "whoever finds you will kbu," but then has God
immediately contradict Himself by reassuring CaW/hoever finds you
will not kill you."

The Conflict of Adam and Eve with Satgoes on to interpret God's
confrontation of Cain and the curse of Cain asfed:

"For as to the word of God to Cain, 'Where is ybrother?' God
said it in mercy
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for him, to try and make him repent. For if Caimdhrepented at
that time, and had

said, 'O God, forgive me my sin, and the murdemgfbrother,’
God would then

have forgiven him his sin. And as to God sayin@#on, 'Cursed
be the ground that

has drunk the blood of your brother,' that also Bas's mercy on
Cain. For God

did not curse him, but He cursed the ground; aljhoit was not
the ground that had

killed Abel and committed a wicked sin. For it wiasng that the
curse should fall

on the murderer; yet in mercy did God so managetitiaghts as
that no one should

know it, and turn away from Cain. And He said tmh'Where is
your brother?'

To which he answered and said, 'l know not." Ttien Creator
said to him, 'Be

trembling and quaking." Then Cain trembled andabrexterrified;
and through this

sign did God make him an example before all thatas, as the
murderer of his

brother. Also did God bring trembling and terreephim, that he
might see the

peace in which he was at first, and see also #mltling and terror
he endured at
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the last, so that he might humble himself before,Gmd repent of
his sin, and seek

the peace that he enjoyed at first. And in thedwoir God that
said, 'l will put seven

punishments on anyone who kills Cain," God was seaking to
kill Cain with the

sword, but He sought to mortify him through fastiagd praying
and crying by hard

rule, until the time that he was delivered from kis. And the
seven punishments are

the seven generations during which God awaited Gainthe
murder of his brother.

But as to Cain, ever since he had killed his bmthe could find
no rest in any place,

but went back to Adam and Eve, trembling, terrifiadd defiled
with blood."

(I Adam and Eve 79:20-28)

Although this is a Christian writing, some aspedftshis interpretation of
Cain's curse are reflected in Jewish rabbinicalrcgsu Turning to
Josephus, we see some similarities to this leganthe way Josephus
interprets the curse of Cain. As for the mark airC however, Josephus
mentions the mark but does not attempt to expldiatvit actually was.
This is what Josephus said the curse would entail:

"God therefore did not inflict the punishment [aadh] upon him,
on account of

his offering sacrifice, and thereby making supgi@ato Him not
to be extreme in
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His wrath to him; but He made him accursed, andatened his
posterity in the

seventh generation. He also cast him, together mdthvife, out of
that land. And

when he was afraid that in wandering about he shfall among
wild beasts, and

by that means perish, God bid him not to entertsirch a
melancholy suspicion,

and to go over all the earth without fear of whadahief he might
suffer from wild

beasts; and setting a mark upon him, that he nioghtnown, He
commanded him

to depart.”

It is very notable that Josephus saw Cain's seerds the reason that God
refrained from sentencing Cain to death. Joseplppsrently did not see
any contradiction between, on the one hand, Godgbdispleased with
Cain's sacrifice, and yet, on the other hand, Godohing the fact that
Cain's sacrifice was a form of supplication for ayer In other words,
according to Josephus, God let himself be entrelayeithe sacrifice even
though Cain's heart was not right and even thougim Gad gone on to
commit murder, and therefore limited Cain's punightrto banishment. It
is certainly a creative interpretation, and notlhtan obvious or a likely
one, though it is not an impossible interpretation.

Another creative interpretation is Josephus' statdrthat God "threatened
[Cain's] posterity in the seventh generation,” \khiagrees withThe
Conflict of Adam and Eve with Satsuinterpretation of Gen. 4:15, taking
the sevenfold vengeance as a curse that enduregen generations. It
must be said, though, that Josephus' interpretalb@msn't agree with the
plain meaning or sense of the text. On the othedhit is significant that
Gen. 4:17-22 shows a total of seven generatiorggnbieg with Cain and
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ending with the children of Cain's descendant Lamdeerhaps Josephus'
tradition refers to the extermination of the Caaniin the Flood, with the
fact that the biblical genealogy of the Cainitespst at the seventh
generation being taken as an indication that thai@a were wiped out in
that generation.

The last interesting feature of Josephus' inteagicat of Cain's curse is
that he presents Cain as afraid that he would IElkby wild beasts. The
biblical text does not specify who or what mighteiten Cain with death
during his wanderings, so Josephus' interpretagignossible. However, it
is probable that Josephus mentioned wild beaststalube often-asked
question, "Why was Cain afraid someone would kith hf there were
hardly any humans alive on earth at the time?'fabt, some have even
used Gen. 4:14-15, 17 as "proof" that at that timneee were already other
humans on earth who did not come from Adam and H®et such an
interpretation is neither necessary nor justifigdthe text. For one thing,
at that time Adam and Eve probably already hadrathiégdren, including a
daughter who, according to ancient Jewish legeedatme Cain's wife.
For another thing, Cain would have been able tdipr¢hat more children
and grandchildren of Adam and Eve would be borthnear future, and
that eventually some of them might encounter himnduhis wanderings.
Therefore it is unnecessary to interpret the textlasephus did, just as
there is no need or justification for the specolatthat Adam and Eve
weren't the ancestors of the entire human race.

Turning now to the medieval Book of Jasher, althguas we saw above,
Jasher includes an extensive midrash on Cain's enuaf Abel,
nevertheless when it comes to Cain's curse, thek BafoJasher is
uncharacteristically concise. Jasher 1:31-32 stiokry closely to Gen.
4:11-12, with only two additional clauses not foundscripture:

". . .and now, therefore, cursed be thou from dheund which
opened its mouth

to receive thy brother's blood from thy hand, arftesgin thou
didst bury him.

And it shall be when thou shalt till it, it shalbmore give thee its
strength as in the
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beginning, for thorns and thistles shall the grogndduce, and
thou shalt be moving

and wandering in the earth until the day of thytdea

Surprisingly, the Book of Jasher does not includg equivalent of Gen.
4:13-15, so it unknown whether or not the authothaf Book of Jasher
would have agreed with Josephus' interpretatidhasge verses.
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CHAPTER 1V

CAIN'S WANDERING
AND CITY-BUILDING

According to the Scriptures, after Cain was curaed marked by God,
Cain left his parents and began a life of wandering

"So Cain went forth from the presence of God anelthm the
land of Nod on

the east of Eden. And Cain was intimate with higewand
she conceived and

bore Enoch. And he built a city, and he namedcihe after the
name of his son,

Enoch." (Gen. 4:16-17)

In verse 16 we find that Cain leaves God's preseBgethis we are to
understand not just that his meeting with God eratetithat Cain walked
elsewhere, but that Cain decided to continue irit@f sin, cut off from
God's presence. His murder of his brother Abelld/biave been a mortal
wound to his relationship with his parents, an@pparently did nothing to
try to heal that wound. Cain then dwells in thedaf Nod, that is, the
land of wandering, the land of nomads. This ifuifillment of the words
of Gen. 4:12 whereby God cursed Cain's agricultemaleavors, making it
impossible for Cain live as a farmer as he had uagl dhat time.
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Then in verse 17, Cain and his wife -- accordingriearying tradition, one
of his sisters -- have a son named Enoch (ld&anol. Cain then builds a
city and names it Enoch after his son. In that w2gin apparently sought
to escape from the nomadic consequences of God'se can his
agricultural efforts. By building a city and drawgi together a structured
community in an urban setting, Cain could settlere place, no longer a
nomad, and others in or near the city would doféinming for him. And
so we see the earliest beginnings of urban lifevaimat we might consider
to be civilisation. Some have speculated that ‘€aity of "Chanok" or
Enoch was the ancient Sumerian city of "Unug" oulJ¢called Erech in
Gen. 10:10). Wherever Enoch was located, presymablas there that
Cain's family first settled and began to flourish.

The building of Enoch is the last action of Caorsvent in his life that is
mentioned in the Scriptures. Nothing certain isown of Cain's
subsequent life, how long he lived or how and whezdinally died. But
of those matters, extrabiblical tradition had mtekay, as we shall see.

Cain's wandering and city-building in Jewish legend

The Book of Jubilees relates the events of Ger-47Lvery concisely,

saying only, "And Cain took Awan his sister to ke wife and she bare
him Enoch at the close of the fourth jubilee. Andhe first year of the

first week of the fifth jubilee, houses were built the earth, and Cain built
a city, and called its name after the name of s Bnoch" (Jubilees 4:9-
10).

The Conflict of Adam and Eve with Sataas usual, is much more
expansive in its telling of the story of Cain at tbeginnings of Cain's
family. It includes a moving account of Adam andels discovery of

Abel's murder and his burial:

"When Luluwa heard Cain's words, she wept and weall her
father and mother,

and told them how that Cain had killed his brotidel. Then
they all cried aloud
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and lifted up their voices, and slapped their faeesl threw dust
upon their heads,

and rent asunder their garments, and went out anik do the
place where Abel

was killed. And they found him lying on the earttilled, and
beasts around him;

while they wept and cried because of this just dfeam his body,
by reason of its

purity, went forth a smell of sweet spices. AndaAdcarried him,
his tears

streaming down his face; and went to the Cave e&3Jures, where
he laid him, and

wound him up with sweet spices and myrrh. And Adamd Eve
continued by the

burial of him in great grief a hundred and fortyysla Abel was
fifteen and a half years

old, and Cain seventeen years and a half. As &n,Gvhen the
mourning for his

brother was ended, he took his sister Luluwa andieth her,
without leave from his

father and mother; for they could not keep him fiioan, by reason
of their heavy heatrt.

He then went down to the bottom of the mountaingyafvom the
garden, near to the

place where he had killed his brother. And in thktce were
many fruit trees and forest
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trees. His sister bare him children, who in theim began to
multiply by degrees until

they filled that place. (Il Adam and Eve 1:1-8)

This legend apparently identified the land of Ne@uidering) as a location
near the place where Cain murdered Abel. Howenahing is said of the
building of the city of EnochThe Conflict of Adam and Eve with Satan
later describes the Cainites as a wicked, lascévipeople with whom the
family of Adam's son Seth would have nothing to do:

"After the death of Adam and of Eve, Seth severisdchildren,
and his children's

children, from Cain's children. Cain and his seesht down and
dwelt westward,

below the place where he had killed his brother |AlBut Seth
and his children,

dwelt northwards upon the mountain of the Cave refagures, in
order to be near

to their father Adam. And Seth the elder, tall godd, with a fine
soul, and of a

strong mind, stood at the head of his people; andead them in
innocence,

penitence, and meekness, and did not allow onéhehtto go
down to Cain's

children." (Il Adam and Eve 11:1-3)

According to Josephus, God's curse and admoniti@rs of no avail in
bringing Cain to repentance. Instead, as time wantCain's covetousness
and violent tendencies led him to a life of robbery
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"And when Cain had traveled over many countries, with his
wife, built a city,

named Nod, which is a place so called, and thersetided his
abode; where

also he had children. However, he did not accepthis
punishment in order to

amendment, but to increase his wickedness; forriye aimed to
procure every

thing that was for his own bodily pleasure, thoitghbliged him to
be injurious

to his neighbours. He augmented his householdtautes with
much wealth, by

rapine and violence; he excited his acquaintancepracure
pleasures and spoils

by robbery, and became a great leader of men iitked courses.
He also

introduced a change in that way of simplicity wiermen lived
before; and was

the author of measures and weights. And whereag lived
innocently and

generously while they knew nothing of such artscl@nged the
world into

cunning craftiness. He first of all set boundaaé®ut lands: he
built a city, and

fortified it with walls, and he compelled his famito come
together to it; and
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called that city Enoch, after the name of his dldes Enoch."
(Antiquities of the

Jews |, II, 2)

Josephus evidently mistook "Nod" for the name afitg, so that in this

account Cain is the builder of two cities, Nod dagoch, whereas the
Scriptures mention only Enoch. Of course, withleglcities there will

also be trade and merchandise, along with thenadlot of parcels of land
among the city residents. Hence, according toplase not only the origin
of cities, but also the invention of money andisgtboundaries around
land, are attributable to wicked Cain. Upon rdftat, those traditions
appear to be very sensible. If a divine cursegmtad Cain from growing
crops, he would have to live the nomadic life ofiunter-gatherer. But
once the human family began to grow, Cain wouldble to obtain food
by engaging in barter and trade with other farmeedling some of his
game to them -- a development that would naturighd itself to the

founding of a settlement or "city." Thus, Cain Wbwmo longer have to
wander the earth.

The medieval Book of Jasher again adds very tittle biblical account:

"And at that time Cain went out from the presentehe Lord,
from the place

where he was, and he went moving and wanderindgeénldand
toward the east

of Eden, he and all belonging to him. And Cainwrigs wife in
those days,

and she conceived and bare a son, and he callethime Enoch,
saying, In

that time the Lord began to give him rest and ginghe earth.
And at that time
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Cain also began to build a city: and he builtdfig and he called
the name of

the city Enoch, according to the name of his sonjrf those days
the Lord had

given him rest upon the earth, and he did not malveut and
wander as in the

beginning." (Jasher 1:33-35)

Noticing the seeming contradiction between Caintse of wandering and
his later building a city, the Book of Jasher intypical rabbinic fashion
interprets the name of Cain's son Enoch ("Begur'lrotiated”) as a sign
that God had "begun" to give Cain rest. In congmarj becausdhe
Conflict of Adam and Eve with Sat&milowed the Septuagint reading of
"groaning and trembling" rather than "fugitive avaabond," the author
of those legends had no apparent contradictionxpdaim. Also, unlike
Jubilees an€onflict, Josephus and the Book of Jasher neither giveng na
to Cain's wife nor attempt to identify her, althbugoth Josephus and the
Book of Jasher's author undoubtedly believed Cawfs was one of his
sisters.
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CHAPTER V

THE CAINITE
GENEALOGY

Starting with the birth of Cain's son Enoch, theii@ares trace the line of
Cain's descendants for five generations, comingndmva patriarch named
Lamech:

"And to Enoch Chanof was born Irad Yirad], and Irad begot
Mehujael

[Mechiyael or Mechuyadl and Mehujael begot Methusael
[Methushag|

and Methusael begot Lamedtemek’ (Gen. 4:18)

The Septuagint's spellings of these names is Jesge do the Hebrew text,
but with two differences: "Henoch," "Gaidad," "M#&el,” "Mathusala,"
and "Lamech." The form "Gaidad" represents a Heligm of Yaidad
orYidad differing from the Hebrew spelling by just onettée. The
Hebrew letterglaleth(D) andreysh(R) are very similar in appearance, and
confusion between those two letters is common iciesut Hebrew
manuscripts. In this case, the Septuagint isrior gsince there can be little
guestion thaYirad is the proper form of the name.
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The Septuagint's reading of "Maleleel" also seaniseterroneous, because
"Maleleel" is the Septuagint's rendering of the id@bnameMahalal'el,
the name of an antediluvian patriarch of the liieSeth, son of Adam
(Gen. 5:12-17), whereas the Hebrew text of Ger8 4libwsMechiyaelor
Mechuyael In contrast to the Septuagint's "Maleleel," thatin
Vulgate shows "Maviahel" ("Mauiael") as the namdrafl's son, which is
very close to the Hebrew form of the name of Iradis. Mechiyaelmeans
"God is my life-giver," butMechuyaelmeans "wiped out by God," a
foreshadowing of the ultimate fate of the Cainitebp all drowned in the
Flood.

The Septuagint's apparent confusion about the mdritad's son probably
resulted from the remarkable fact that six of thenas in Cain's family in
Gen. 4 are very similar or identical to six of t@mes in Seth's family in
Gen. 5. In Cain's family, we find the names of riCé ayin), Enoch
(ChanoR, Irad (Yirad), Mehujael Mechuyaél, Methusael ethushaél
and Lamech Lemek In Seth's family, we find CainanKénar),
Mahalaleel Kahalal'e), Jared Yered, Enoch ChanoB, Methuselah
(Methushelach and Lamechlemel. Thus, two of the names, Enoch and
Lamech, are identical, and the other four namesvarg similar: Cainan
answers to Cain, Jared answers to Irad, Mahalakatwers to
Mehujael, and Methuselah answers to Methusael. Dae these
correlations, it is hardly surprising that, whethby carelessness or
design, the Septuagint renders both Mahalaleel #&nehujael as
"Maleleel," and renders both Methuselah and Metkluaa "Mathusala."
Further on we shall examine additional indicatitives in ancient times the
Cainite and Sethite lineages were sometimes cotfuse

What are we to make of these correlations betweanit€ names and
Sethite names? To many commentators and exegsissaffinity is

evidence that the lineage of Cain and the lineddggeth are in fact merely
different versions of the same basic legends aaditions. On the other
hand, the Cainite and Sethite genealogies may etk been accurately
handed down, and there is reason to believe thatsticred author
presented the genealogies of Genesis 4-5 in sughtha he intended his
readers to notice both the similarities and thenigant differences

between the Cainites and the Sethites. In any, ¢thsepopularity of and
recurrence of names in closely related families igery, very common
phenomenon. The families of Cain and Seth evigesploke the same
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language, and were probably aware of each othethdse days, certain
names could have been more popular than othersnaméhg customs in
those far-off days could have been such that thessins would choose
similar or identical names for their sons. Theemlance of the one
lineage to the other is not of itself sufficienbgnds for concluding that
one or both of the lineages is imaginary.

Indeed, we may consider that the similar names®fQGainite and Sethite
lineages in fact helps to underscore the starlemdiffces between Cain's
lineage and Seth's lineage. As we shall explomgréater detail below, in
Genesis 4 the story is told of how, in just seveneagations, Cain's family
achieved worldly success -- city-building (Enocl@nimal husbandry
(Jabal), metal smelting (Tubal-cain), music (Jubabut mingled those
achievements with violence and sexual immorality. dontrast, in ten
generations Seth's family produced two saintly mé&moch and
Noah, righteous men who walked with God, unlike niCaiho left the
Lord's presence.

The great difference between the Cainites and t8sthis especially
indicated by the great contrast and differencesvéeh the two same-
named persons in these genealogies, the two Eanchthe two Lamechs.
The Cainite Enoch is known merely as the eponyntheffirst city ever

built, whereas the Sethite Enoch is known for guils and for being
assumed into heaven that he should not see da@&th.Cainite Enoch is
this-worldly, and typifies material and temporal csesses and
achievements. The Sethite Enoch is other-worldlydevoted to serving
and pleasing God and seeking union with Him -- tisat he typifies

receiving grace and blessing from heaven. As lierttivo Lamechs, we
will take a closer look at them below, but for newe can note thatit is
hardly a coincidence that both Lamechs speak pogher predictions --
but how different are their prophecies. The bigdn@ainite announces
that he has committed homicide and predicts a dearéngeance on
anyone who kills him, whereas the Sethite predita$ his son Noah will

be a harbinger of blessing and better days.

The impression one might get from all of this iattit almost seems like

the Cainites and Sethites were engaged in a "nachied)" as if the one
family would try to "answer" the other family's gen of a given name.
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The meaning of Mehujael's name was noted abovéehu)del's father bore
a nameyirad, that may mean "a scion,” coming frarada "to sprout,”
or it could mean "descent,” froparad As for the nameMethushaebnd
Lemek they seem to be Babylonian or Sumerian in oridifiethushael
probably is the Hebrew equivalent Mtitusha-ily "vassal of God," while
Lemek could be related to the Sumerian wianthgg "servant” -- in this
case, presumably, a servant of God or of some.d@itys, despite Cain's
wickedness, several of the names in his familycati that they retained
some kind of religion and knowledge of God. Indeadother tell-tale
indication of Cainite religion is the presence tifébphoric” names -- that
is, names containing a deity's name or title thim Cainite lineage.

Interestingly enough, theophoric names appear th tiee Cainite and the
Sethites lineages in the same generation. Thietliewphoric name in the
Cainite lineage is Mehujael, third in descent fr@ain, while the first
theophoric name in the Sethite lineage is Mahdlatlkied in descent from
Seth. The appearance of theophoric names mayldteddo Gen. 4:26,
where it says that in the days after the birth ethS son Enosh, "calling
upon the LORD's name" began. Cain's family hades&imd of religion,
but because of Cain's sinful life we should expdet religion of his
descendants to be corrupted in some way.

The Cainite genealogy in Jewish legend

Neither the Book of Jubilees nor the various baafkédam and Eve trace
the genealogy of the Cainites. The earliest eiiti@hl Jewish source to
name the Cainites was Josephus, who wrote:

"Now Jared was the son of Enoch; whose son wasl|&djavhose
son was

Mathusela; whose son was Lamech; . . ..

This version is very close to the Septuagint, batk@s the similarities
between the Cainite and Sethite genealogies evea agparent, not only
with the names of Malaleel and Mathusela, but eafigavith the name

"Jared" instead of the Septuagint's "Gaidad." dmjgarison, the medieval
Book of Jasher repeats the Hebrew Masoretic versfothe genealogy
without any variation:
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"And Irad was born to Enoch, and Irad begat MeHuged
Mehujael begat

Methusael. . . . And Lamech, the son of Methusael,." (Jasher
1:36; 2:17)
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CHAPTER VI

LAMECH THE CAINITE
AND HIS FAMILY

After the enumeration of the bare list of namethm Cainite pedigree, the
story reaches the birth of a patriarch named Lameblose family history
appears in Scripture as follows:

"Lamech took two wives for himself. The name of firet was
Adah, and the

name of the other was Zillah. Adah bore Jabal; s the father of
those who

dwell in tents and raise cattle. His brother's namas Jubal; he
was the father

of all of those who play the harp and the recorderfor Zillah,
she also bore

Tubal-cain, a smith who forged instruments of bbtbnze and
iron. The sister

of Tubal-cain was Naamah." (Gen. 4:19-22)
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With Lamech we see the first recorded appearancebigmy or

polygamy. Before Lamech's time, only two marriages mentioned in
Scripture, both of them monogamous: Adam and fiie #wve, and Cain
and Cain's wife. Lamech, however, takes two wipeesumably the first
time anyone had made such a dramatic change toindigution of

marriage. It is significant that Scripture firsentions polygamy among
the family of Cain, who had left the Lord's presendhe Scriptures would
go on to tell the stories of the grievous maritad damily strife that
polygamy caused among the families of Abraham, Wa&mvid, and

Solomon, until at last the Messiah restored maeriagits original glory,

reminding God's People that "from the beginningds not so."

Lamech's sons are presented as significant aneintfal figures in human
history. The first, Jabal, is the originator ofiew way of life: large-scale
animal husbandry by tent-dwelling tribes or clafi$ie second, Jubal, is a
musician, the inventor of primitive stringed andndiinstruments. The
third, Tubal-cain, introduces the all-important heclogical advance of
metal-smelting and blacksmithing (and many havécadtthe fascinating
resemblance to the similarly-named divine blackisiitfulcan™). By all
appearances, Lamech's family is talented, prosperand prominent,
aiding greatly the early development of human iSation. But Lamech's
bigamy suggests that their success is darkeneldebghiadow of sexual lust
and immorality.

Lamech's daughter Naamah presents something of zzlepu The
Scriptures say nothing of her besides her namettandact that she was
Tubal-cain's sister, daughter of Lamech and Zill&s. younger sister of
three influential men, one might expect the sacaethor to provide
additional details about Naamah, but if the sa@ethor knew anything
about her, he apparently saw no need to tell fadaes. Presumably he
had found her in one of his sources, and it ishlikbat she had been
remembered because she was a character in someronaitten story
about Lamech's family. Perhaps the original augieof Genesis knew
who Naamah was and did not need any explanatioaslditional details.
Inevitably, several legends about Naamah would la¢erecorded, as we
shall see.

Lamech and his family in Jewish legend

55



As mentioned above, neither the Book of Jubileastim® books of Adam
and Eve trace the genealogy of the Cainites. Hewes we have seen,
The Conflict of Adam and Eve with Sathoes mention the Cainites several
times, portraying them as awicked and lascivioempte who were
shunned by the righteous family of Seth, who lieda mountain apart
from the sinful Cainites. "Among the children o&i@, there was much
robbery, murder, and sin" (Il Adam and Eve 13:2jhdugh Conflict does
not include the Cainite genealogy, a brief episod®lving Lamech the
Cainite does appear, and commences with these words

"But by the time Enos was eight hundred and twessrs old,
Cain had a large

progeny; for they married frequently, being givenanimal lusts,
until the land

below the mountain was filled with them. In thosaysl lived
Lamech the blind,

who was of the sons of Cain. . .." (Il Adam anctB2:16; 13:1)

This depiction of the Cainites as "marrying fredilienbeing given to
animal lusts," is probably based on the story aheeh's bigamy in Gen.
4:19, but Conflict does not say anything about Lamech's bigamy.
Similarly, just asConflict omits the Cainite genealogy, so it says nothing of
the four children of Lamech named in Gen. 4:20-Rather, in a very
important story that we shall examine later, thésgends mention an
otherwise unknown son of Lamech named Atun, whoie was named
Hazina. Conflict also provides a glimpse of the immoral customs and
manners of the Cainites. This account of Cainigners appears in the
story of Satan's temptation of the Sethite patnidiared. According to that
story, Satan and some demons impersonated Jare#stars, with Satan
pretending to be Adam. Through that stratageny, theked Jared, whose
name in Hebrew means "descent," into agreeingascehd" to the foot of
the mountain, where they visited the Cainites:

"And they came down from the mountain, and Jaretth Wiem;
and they stayed
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by a fountain of water, near the houses of thedodil of Cain . . . .
Then they

gathered around them both men and women. Theeltle [i.e.
Satan pretending

to be Adam] said to them, 'We are strangers in {ema. Bring us
some good

food and drink, you and your women, to refresh elwes with
you." When those

men heard these words of the elder, every one d@fi'€Caons
brought his wife, and

another brought his daughter, and so, many womete ¢a them;
every one

addressing Jared either for himself or for his wék alike. But
when Jared saw

what they did, his very soul wrenched itself fronem; neither
would he taste of

their food or of their drink. The elder saw him las wrenched
himself from them,

and said to him, 'Be not sad; | am the great elethou shalt see
me do, do

thyself in like manner." Then he spread his hartbtook one of
the women, and

five of his companions did the same before Jatet,hie should do
as they did.

But when Jared saw them working infamy he wept, said in his
mind, 'My fathers
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never did the like." He then spread his hands @agled with a
fervent heart, and

with much weeping, and entreated God to deliver fiom their
hands. No sooner

did Jared begin to pray than the elder fled wihdumpanions; for
they could not

abide in a place of prayer. Then Jared turneddduut could not
see them, but

found himself standing in the midst of the childreihCain. He
then wept and said,

'O God, destroy me not with this race, concernirgctv my
fathers have warned

me . ..." (Il Adam and Eve 17:32, 36-46)

Jared then prays that God would send an angestoieehim, and the angel
carries him back to the mountain dwelling of théh§es. It would appear
that this depiction of the Cainites was based it @a verses such as Gen.
4:19, where the Cainite practice of bigamy is nmwd. The author of
these legends probably made the inference frorbithieal testimony that
the Cainites were sexually dissolute. Similatitys description of Satan
and the demons taking on human forms and engagisgxual relations
with Cainite women is no doubt based on Gen. 6:1A2cording to the
Book of Enoch and other ancient sources, the "sbidod" mentioned in
Gen. 6:1 were fallen angels. That interpretat®mven found in certain
Greek Septuagint copies, which show a reading géks of God" instead
of "sons of God." We have previously noted thatahthor ofThe Conflict
of Adam and Eve with Sataelied on the Septuagint, or at least relied on a
Hebrew text of the sort on which the Septuagint based, so this would
be another example of that reliance.
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Turning to Josephus, we find that his account ahéeh and the Cainites
has much in common with the legend<Cionflict, and again shows a point
of agreement with the Septuagint:

"Now Jared was the son of Enoch; whose son was|dédjavhose
son was

Mathusela; whose son was Lamech; who had seveugnise
children by two wives,

Silla and Ada. Of those children by Ada, one wabal he
erected tents, and

loved the life of a shepherd. But Jubal, who washlof the same
mother with him,

exercised himself in music; and invented the psaked the harp.
But Tubal, one

of his children by the other wife, exceeded all nrestrength, and
was very expert

and famous in martial performances. He procuredtwénded to
the pleasures of

the body by that method; and first of all inventled art of making
brass. Lamech

was also the father of a daughter, whose name \aasngh. . . .
Nay, even while

Adam was alive, it came to pass that the postefi@ain became
exceedingly

wicked, every one successivetlying, one after another, more
wicked than the
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former. They were intolerable in war, and vehememnbbberies;
and if any one

were slow to murder people, yet was he bold in phisfligate
behaviour, in acting

unjustly, and doing injury for gain."Agtiquities of the Jews, I,
2)

Josephus' list of the children of Lamech shows exgemt with the
Septuagint in the name of Lamech's son TubalhdénMasoretic text, that
son is named "Tubal-cain,” but the Septuagint c&lism "Thobel"
(Tubal). However, that is no warrant to identifiynh as some have, with
Tubal, son of Japheth, in Gen. 10:2. Josephus afgees with the
Septuagint's rendering of Gen. 4:21, in which Julgl said to
have "invented the psaltery and harp." We also tbe¢ in Josephus'
account, Tubal-cain is not merely a smith, skillednetal-working, but is a
mighty warrior. Thus, it would appear that Tubalrts metal-working has
been interpreted as an indication that he was rgaki@apons as well as
tools. Overall, we find that Josephus has depittiedCainites in the same
way that the author dfhe Conflict of Adam and Eve with Sat@picted
them: wicked, greedy, lustful, sexually dissolaed violent.

But perhaps one of the most noteworthy extrabiblicaditions about
Lamech the Cainite that we find in Josephus' adcisutine statement that
Lamech had 77 children by his two wives. Followitlte scriptural
testimony, Josephus mentions only four of Lamechitddren and says
nothing about the other 73 children Lamech repytédld. This tradition
of 77 children of Lamech is especially remarkalnldight of the fact that
the Scriptures associate the Cainites, and the rdnh@mech, with the
number seven. As we have noted, God announcedeafsdd vengeance
on anyone who killed Cain, and Lamech the Caingethe seventh
generation starting with Adam. In addition, as stell see, in Gen. 4:24
Lamech will pronounce a seventy-sevenfold vengeantenyone who
kills him. And now we see a tradition that Laméxetd 77 children. In this
context, it cannot be forgotten that the Masortid in Gen. 5:32, along
with Josephus, saysthat Lamech the Sethite diedthat age of
777. Thus, both the Cainite and the Sethite Lanagelassociated with the
number seven and multiples of seven. Some schedgrdhat as evidence
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that the two Lamechs are originally one and theeskrgendary ancestor.
However, it should be noted that the Septuagins ¢amech the Sethite
died at the age of 753, while the Samaritan Pamnthtsays Lamech the
Sethite died at the age of 653. Probably both Sketuagint and the
Samaritan Pentateuch are older than the Masometic $0 they may be
more reliable on the age of Lamech the Sethite tharMasoretic text is.

It is possible that confusion between the two Lameonly one of which

should properly be associated with multiples ofesg\nelped contribute to
the alteration of Lamech the Sethite's age in G82 from "753" to

777"

As we might expect, the medieval Book of Jashén igeneral agreement
with the legends regarding the family of Lamech @aénite that are found
in Josephus an@ihe Conflict of Adam and Eve with Satadowever, the

legend of Lamech the Cainite takes on a unique forthe Book of Jasher:

"And these are the names of the children of Caitla®m;name of
the first born

Mahalaleel, the second Enan, and the third Menedl tlaeir sisters
were Adah and

Zillah; these are the five children of Cainan tivate born to him.
And Lamech,

the son of Methusael, became related to Cainan dnyiage, and
he took his two

daughters for his wives, and Adah conceived an& laason to
Lamech, and she

called his name Jabal. And she again conceivedbanel a son,
and called his

name Jubal; and Zillah, her sister, was barrehdsd days and had
no offspring.
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For in those days the sons of men began to tregussast God,
and to transgress

the commandments which he had commanded to Adanbeto
fruitful and multiply

in the earth. And some of the sons of men causeid wives to
drink a draught

that would render them barren, in order that théyhirretain their
figures and

whereby their beautiful appearance might not fadled when the
sons of men

caused some of their wives to drink, Zillah drankhwhem. And
the child-bearing

women appeared abominable in the sight of theib&nds, as
widows whilst their

husbands lived, for to the barren ones only theyevattached.
And in the end of

days and years, when Zillah became old, the Lorene@ her
womb. And she

conceived and bare a son and she called his narhel-Gain,
saying, After | had

withered away have | obtained him from the Almigigd. And
she conceived

again and bare a daughter, and she called her Naamah, for
she said, After |

had withered away have | obtained pleasure angldeli(Jasher
2:16-25)
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The first of the unique features of this accounthis claim that Lamech's
wives, Adah and Zillah, were both daughters of @aitthe Sethite. In
contrast,The Conflict of Adam and Ewsith Satan emphasises that the
Sethites shunned the Cainites until the time oh&as grandson Jared,
supposedly the first Sethite to visit the Cainit@&ut the Book of Jasher's
reference to Cainan's daughters calls to mind hostpbscure statement,
"Jared was the son of Malaleel, whaith many of his sistersvere the
children of Cainan, the son of EnoAnfiquities of the Jewls Ill, 2).
Josephus does not mention any other sisters omtisgof the Sethites,
but he apparently knew of a tradition that drewergibn to Cainan's
daughters for some reason. The Book of Jashadgitm about Adah and
Zillah could have been derived in part from a samtradition.

Unlike other rabbinic sources, the Book of Jashentions the bigamous
marriages of Lamech without comment or condemnatimor does it

express any judgment on the fact that a Cainite rhadied two Sethite
women. In comparison, the Christian historianulihfricanus, writing in

the early 200s A.D., interpreted Gen. 6:1-2 asring&griage of the holy
seed of Seth with the unholy seed of Cain thatdgtie moral downfall of
the Sethites and the spread of sin on the eartt. wBile the Book of

Jasher does not single out Lamech's bigamy foicisrt, and does not
depict the Cainites as notable for sexual immagralit does introduce a
criticism of contraception into the story of Lamecfamily. In old Jewish
rabbinic tradition, contraception is regarded agusi In this regard, at
least, the Book of Jasher agreed with the ancradition that the Cainites
were sexually immoral, even though Jasher ascribes practice of

contraception to an unspecified number of "sonseh" without singling

out the Cainite family (and in this legend, Zillalerself is a Sethite by
birth, not a Cainite).

Although these ancient legends include added nadt@niLamech's family,
they are just as silent about Lamech's daughtemishaas the Scriptures
are. However, in subsequent rabbinic traditiorg tery opposite legends
about Naamah appear. The majority of rabbinic cesimterpreted her
name, which means "pleasant,” as an indicationghatworshipped idols
and sang pleasant songs in worship of them. Intthdition, Naamah is
the inventor of divinisation and witchcraft. Thodegends are in
accordance with the general depiction of the Gasnés a wicked people.
In some sources, however, Naamah's name was ietedoto mean that
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her conduct was pleasing to God. In that tradjtdd@amah is identified as
the wife of Noah. However, the earliest Jewistereyregarding Noah's
wife is that found in the Book of Jubilees, wherea's wife is said to be
his first cousin Emzara, daughter of Rakeel, brotbhe Noah's father

Lamech (Jubilees 4:33). Interestingly enough,Boek of Jasher claims
that Noah's wife was named Naamah, but identifies &8 a different

Naamah, a purported daughter of the holy patridobch, Noah's own
great-grandfather (Jasher 5:13-16). Presumablyatitieor of Jasher was
aware of the tradition that Noah married NaamahGhaite, but perhaps
he found it inappropriate for the holy seed of Setimix with the unholy

seed of Cain, and therefore created a Sethite Natormaarry Noah. More
recently, some have speculated that Lamech's daudfagamah was the
wife of Noah's son Ham, but such a tradition isnown to ancient and
medieval Jewish and Christian legend.
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CHAPTER VII

LAMECH'S ACT OF
HOMICIDE

After the account of Lamech's family, the Scripturecord some very

important words that Lamech said to his wives. nfFrimose words we

learn that the first known bigamist in world histdras become the second
known person to have taken someone's life:

"And Lamech said to his wives, 'Adah and Zillahahey voice.
You wives of

Lamech, listen to my speech. For | have slain a rma my
wounding, and a

young man to my injury. If Cain is avenged sevéhfsurely
Lamech

seventy-seven fold." (Gen. 4:23-24)

Lamech's words are dreadful and ominous, announclegth and

threatening vengeance. The increase from "sew#nftd "seventy-

sevenfold" testifies to the way in which violencegbts more violence.
The deadly seed planted by Cain had yielded a Baoféloodshed, and in
due time the whole earth would be filled with viode (Gen. 6:11).
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The exact circumstances of Lamech's act of homitidee not been
included in the Scriptures. The Hebrew text arel dncient translations,
such as the Septuagint and the Latin Vulgate, atdicamech's awareness
that what he has done will bring a curse upon hitlowever, the Hebrew
text of Gen. 4:23 can also be translated as, "lehalain a man for
wounding me, and a young man for injuring me."that scenario, Lamech
was either acting in self-defense or was retaligpfor something that had
been done to him. The poetic parallelism of Lanseahords could
indicate that "man" and "young man" refer to thensgperson, a single
victim, but it is also possible that Lamech toolothives, that of a man and
that of a young man.

If should be noted that in the Septuagint, Lamduledtens not only a
"seventy-sevenfold" vengeance, but "seventy tinmgers." That cannot
but call to mind the words of Jesus on forgivertbas He spoke when St.
Peter inquired how many times a person should ¥ergi brother who sins
against him:

"Then Peter came to Him and said, 'Lord, how mamgg shall
my brother sin

against me and | forgive him? Until seven time3@sus said to
him, 'l do not say

to you, "Until seven times," but, "Until seventyngs seven.™
(Matt. 18:21-22)

The words of Jesus help to underscore the way iichwithe Old
Testament's call for vengeance and justice is amsivdy the New
Testament's gift of mercy and pardon. In bibligarlance, "seven"
signifies perfection, completion, wholeness. Tiae St. Peter was
suggesting the rule that we should forgive our Het perfectly and
completely. But Jesus said that kind of forgivenssinadequate. Jesus
calls for, and offers, superabundant forgivenessot-just sevenfold, but
seventy times sevenfold.

Lamech's homicide in Jewish legend
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As we have seen, the Scriptures do not tell us ivlweas that Lamech

killed, and are unclear on whether it was just orem who was killed by

Lamech, or rather a man and a young man. The tBm®p also are

ambiguous about the circumstances of the killiNgas it premeditated?

Was it unplanned and provoked? Was it self-defend&as it an

accident? Inevitably, some would be motivatedydd flesh out the story

and provide answers to those questions by seardoinglues in the

biblical text itself. This is how the story of Lach's homicide came to be
embellished inrhe Conflict of Adam and Eve with Satan

"In those days lived Lamech the blind, who was lef sons of
Cain. He had a

son whose name was Atun, and they two had mucke caBut
Lamech was in

the habit of sending them to feed with a young bBeefh who
tended them; and

who, when coming home in the evening wept before hi
grandfather, and before

his father Atun and his mother Hazina, and saith&m, 'As for
me, | cannot feed

those cattle alone, lest one rob me of some of tloerkill me for
the sake of

them." For among the children of Cain, there washmrobbery,
murder and sin.

Then Lamech pitied him, and he said, Truly, he nvalne might
be

overpowered by the men of this place." So Lameokea took a
bow he had
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kept ever since he was a youth, ere he became, lalimttihe took
large arrows,

and smooth stones, and a sling which he had, ant ta¢he field
with the young

shepherd, and placed himself behind the cattle|ewthie young
shepherd watched

the cattle. Thus did Lamech many days. Meanw@ién, ever
since God had

cast him off, and had cursed him with trembling a&gwor, could
neither settle nor

find rest in any one place; but wandered from ptagglace. In his
wanderings he

came to Lamech's wives, and asked them about filmy said to
him, 'He is in

the field with the cattle.'" Then Cain went to Idwk him; and as
he came into the

field, the young shepherd heard the noise he neutdthe cattle
herding together

from before him. Then said he to Lamech, 'O myllas that a
wild beast or a

robber?' And Lamech said to him, 'Make me undedstahich
way he looks,

when he comes up. Then Lamech bent his bow, planearrow
on it, and fitted

a stone in the sling, and when Cain came out frbm dpen
country, the shepherd
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said to Lamech, 'Shoot, behold, he is coming.'nTike&mech shot
at Cain with his

arrow and hit him in his side. And Lamech struak kvith a stone
from his sling,

that fell upon his face and knocked out both hesseyhen Cain fell
at once and

died. Then Lamech and the young shepherd came bpm, and
found him lying

on the ground. And the young shepherd said to g, Cain, our
grandfather,

whom thou hast killed, O my lord!" Then was Lamsolry for it,
and from the

bitterness of his regret, he clapped his handsthiegeand struck
with his flat

palm the head of the youth, who fell as if deadt bamech
thought it was a feint;

so he took up a stone and smote him, and smastéedd until he
died."

(I Adam and Eve 13:1-18)

We see that in this legend, Lamech is said to masggakenly killed two
men: none other than Lamech's own ancestor Cathaa/oung shepherd
who was Lamech's own grandson. Those would be'f@n" and the
"young man" mentioned in Gen. 4:23. (Incidentall§th the description
of Atun as having "much cattle,” one would haveestpd Jabal to appear
in this story, not Atun.) The killings supposedigre unintentional, the
result of the debilitating effects of Lamech's adge, especially his
blindness. That is a stark contrast to Cain's ewuod his brother, which
appears to have been premeditated and in any akesg out of anger and
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resentment. In this account, Lamech is not sailae been injured or
wounded by Cain or the young shepherd prior tokhigg them, so the
author of Conflict may have interpreted Gen. 4:23 to mean that these
killings would cause harm to Lamech, not that tillalgs were in response

to Lamech having been attacked or injured.

This tale that Lamech killed his ancestor Cainitheut a doubt one of the
most remarkable of all the legends that grew upraddhe biblical story of

Cain and his family. Obviously it seemed fittingdajust that Cain, the
world's first murderer, would meet a violent endd ane that was at the
hands of one of his own descendants. Perhaps lsneords in Gen.

4:24 -- "If Cain is avenged sevenfold, surely Lamseventy-seven fold" -
- were interpreted as an allusion to Lamech's gpkitbed the man whom

God had said would be avenged sevenfold. Thahés,interpreter may
have thought, "Why would Lamech mention Cain beiagnged sevenfold
if Cain had not be killed?"

But there is nothing in Gen. 4:23-24 that requittes interpretation that
Lamech killed Cain. Indeed, the oldest known tiadiof Cain's death is
found in the Book of Jubilees, which provides a ptately different
account of Cain's death. After telling of Adamé&ath at the age of 930,
Jubilees says:

"At the close of this jubilee Cain was killed affgfdam] in the
same year; for his

house fell upon him and he died in the midst ofHdase, and he
was killed by its

stones; for with a stone he had killed Abel, ancalstone was he
killed in

righteous judgment. For this reason it was ordhima the
heavenly tablets:

'With the instrument with which a man kills his giebour with the
same shall he be
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killed; after the manner that he wounded him, ke Imanner shall
they deal with

him." (Jubilees 4:31-32)

Despite their different accounts, both the Boolufilees and’he Conflict
of Adam and Eve with Satsshow Cain being killed in a way that is
poetically just. InConflict, the man who killed his brother is finally killed
by his own descendant, while in Jubilees, the mhaa used a stone to kill
his brother eventually is crushed to death by tbees of his own house.
It is also worth noting that according to Jubile€gjn was 860 years old
when he died (Jubilees says Cain was born when Agasn70 years old
and died the same year as Adam). In comparistar,dabbinical tradition
has Cain live for 700 years, in basic agreement wie interpretation of
Gen. 4:15 found in Josephus a@bnflict that Cain and his family
would suffer under a seven-generation curse. Ia tase, the rabbis
interpreted "generation” as 100 years, so Cain sa&s to have lived for
700 years.

Josephus surprisingly has little to say about Ldrsechomicide.
Indeed, just as we saw that his interpretation @fi.@l:15 does not seem to
be the natural or obvious meaning of the scriptteat, so we see again
that Josephus' interpretation of Lamech's homisideery creative:

". .. Lamech; who had seventy-seven children hy wives, Silla
and Ada. . ..

And because he was so skillful in matters of divieeelation, that
he knew he

was to be punished for Cain's murder of his brothermade that
known to his

wives." (Antiquities of the Jews, Il, 2)
These comments of Josephus are somewhat puzzéoguge they do not
include any reference to Lamech having committedibamle. Rather than

being portrayed as having killed someone, Josegessribes Lamech as a
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prophet or seer who foretells his own fate. H$gthough Josephus was not
aware of Gen. 4:23, only Gen. 4:24. On the otl@dhJosephus may have
left Lamech's homicide unstated but implied -- pbses does go on to
describe the Cainites as a violent people. In ease, Josephus says
nothing about Lamech killing anyone, let alonedrisestor Cain. Instead,
he sees Lamech and his family as the ones who viamijglinished for the
sin of their ancestor -- as we noted previoushsepbus said that God
"threatened his posterity in the seventh generdtidmus, the Scripture's
reference to sevenfold vengeance is interpretedeajegically in
Josephus. Similarly, it is possible that Joseptradition of Lamech's 77
children is a genealogical interpretation of theiptaral reference to
"seventy-sevenfold vengeance.”" Perhaps that imaditad Gen. 4:24 as
saying that if anyone kills Lamech, he had 77 ¢bildwho would avenge
his death.

Turning now to the Book of Jasher, we find an efidie@d account of
Lamech's homicide that is very similar to the letyvund inThe Conflict
of Adam and Eve with Satan

"And Lamech was old and advanced in years, ankyes were
dim that he could

not see, and Tubal-cain, his son, was leading himd; it was one
day that Lamech

went into the field and Tubal-cain his son was witim, and whilst
they were

walking in the field, Cain the son of Adam advandewards
them; for Lamech

was very old and could not see much, and Tubalde&sirson was
very young.

And Tubal-cain told his father to draw his bow, awith the
arrows he smote
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Cain, who was yet far off, and he slew him, fordppeared to
them to be an

animal. And the arrows entered Cain's body althobhg was
distant from them,

and he fell to the ground and died. And the Laduited Cain's
evil according

to his wickedness, which he had done to his brothbel,
according to the word

of the Lord which he had spoken. And it came tsspahen Cain
had died, that

Lamech and Tubal went to see the animal which trey slain,
and they saw,

and behold Cain their grandfather was fallen dgamzhuhe earth.
And Lamech

was very much grieved at having done this, andlappging his
hands together he

struck his son and caused his death. And the wofdsamech
heard what

Lamech had done, and they sought to kill him. Ame wives of
Lamech hated

him from that day, because he slew Cain and Tudbal-@and the
wives of

Lamech separated from him, and would not hearkehiro in
those days. And

Lamech came to his wives, and he pressed thenstenlto him
about this matter.
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And he said to his wives Adah and Zillah, Hear myjce O wives
of Lamech,

attend to my words, for now you have imagined aaid shat |
slew a man with

my wounds, and a child with my stripes for theiving done no
violence, but

surely know that | am old and grey-headed, and ithakeyes are
heavy through

age, and | did this thing unknowingly. And the edvof Lamech
listened to him in

this matter, and they returned to him with the ae\af their father
Adam, but they

bore no children to him from that time, knowingttladod's anger
was increasing

in those days against the sons of men, to destrem twith the
waters of the flood

for their evil doings." (Jasher 2:26-36)

The resemblance between this version of Lamechmidme and the
version in Conflict is unmistakeable. In fact, it is so close thag th
versions inConflict and Jasher probably both ultimately derived from a
common source. In both accounts, Lamech is old hhnd, and
accompanies a young man of his family out into fiedd, where he
accidentally fells Cain with an arrow, and then Ims grief he
unintentionally kills the young man. I8onflict Lamech is helping to
guard his grandson's sheep, while in Jasher, Laiisectt for a walk and
is guided by his son Tubal-cain. As usuagnflict is more detailed and
much more gruesome and graphic than Jasher, butsbotces agree that
Lamech committed unintentional manslaughter, n@titional murder.
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Conflict tells the story of Lamech's homicide and then dribpe subject,
without telling the story of Lamech's confessiorhi® wives. The Book of
Jasher embellishes and alters that part of they,s&w that what the
Scriptures present as a confession becomes in rlJashattempt to
reconcile with his wives. Jasher's rewritten wmrsiof Gen. 4:23 is
especially interesting -- "I slew a man with my wds and a child with my
stripes." It would appear that Lamech's referetee'wounding” and
"injury" were taken as a reference to Lamech's agéd and blindness.
Another remarkable feature of Jasher's accouhtisittlacks any reference
to Gen. 4:24, which mentions the threat of seveetenfold vengeance on
the person who kills Lamech. So, whereas Josegdess not refer to verse
23, Jasher does not refer to verse 24. It isesterg, though, that Jasher
says Lamech's wives tried to kill him. Could itthat the author of Jasher
(or an earlier source on which Jasher relied) imeted the words of verse
24 as Lamech warning or pleading with his wivestodkill him for what
he had done?
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CONCLUSION:

In this survey of the biblical and legendary acdsunf Cain and his
family, we have found that this ancient story frdme dawn of mankind's
history has been interpreted and embellished ifergifit ways. It was
entirely natural that similar but contradictory éegls about Cain and the
Cainites would develop, to fill in the spare andahaee account found in
Holy Scripture. Even among the various legendsy aespite the
uncertainty regarding the correct interpretation ceftain passages, the
basic message of Genesis chapter 4 can readiljsberded. The chapter
opens with an account of the first human family amel birth of the first
human children, a story of hope dashed by the eWilviolence and
bloodshed. The chapter closes with another accouat human family,
and again the evil of violence and bloodshed. Stoey of the Cainites
is the tragedy of human sin begetting further sina family who began
with a violent and impious man and then achievathBasuccess before
succumbing once more to sin. Holy Scripture prisséme story of Cain
and the Cainites as a cautionary tale for us alllesson in the futility and
ultimate misery of human life enslaved to sin.
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